Notes on Plotinus - Ennead Four - Seventh Tractate - On the Immortality of the Soul 


4.7.1 Are We Mortal? 

Is each Human Being Immortal, or are we completely destroyed upon our dissolution? Perhaps there are 
two parts of a Human Being, one part which perishes, one which does not. If one part does not, perhaps 
it is the real seat of our personality and self. To answer these questions and alleviate any confusion, we 
must enquire into our very Nature. 


We know that the Human Being is not simple, but comprised of multiple parts. We are comprised of a 
Soul and an associated Body. Soul is affiliated with this Body, whether that affiliation takes the form of 
Soul using the Body like a tool, or in some other way. Regardless of the precise nature of their 
relationship, we can categorize the parts of the Human Being into Soul and Body. As such, we must 
discuss the Essence of both in our inquiry into the nature of the Human Being. 


The Body is itself composite, and cannot hold its parts together forever. Indeed, we perceive our Bodies 
as they become damaged, and we see the discarded pieces of our Bodies dissolve and decay. They 
return to their constituent Elements. Without Soul to guide them, these Elements fall into chaos and can 
only conflict with one another. Further, even if we take the Body and its parts as a whole unit, there are 
still components to it. It is composed of Matter and Form. For even the simplest of Bodies are Formed 
Matter. Because Bodies have physical extension, this extension can be divided into two forever. Thus, 
Bodies can be divided, and their divided parts perish. Since a Body is a part of a Human being, and since 
all Bodies perish, it follows that part of us must perish and be destroyed. 


The Soul is the Principle of the Human Being, and thus constitutes its identity. Soul might relate to the 
Body as Form relates to Matter, or Soul might relate to the Body as an artisan relates to their tools. 
Regardless, in both cases the Soul constitutes the person's selfhood. 


4.7.2 Arguments Against a Corporeal Soul 

What is the Nature of this Soul, which serves as the seat of personhood? Is it a Body? If so, it must 
dissolve and dissipate into its component Elements, which is the fate of all Bodies. If it is something 
other than a Body, then an enquiry into Soul's true Nature is necessary. 


With regards to those who hold that the Soul is a Body (i.e. Stoics), what could the Nature of such an 
alleged Body be? We know that Soul is supposed to imbue a Body with Life. Thus, for a living being 
comprised of many smaller Bodies (e.g. molecules and atoms), there are only three possibilities. 


1. Life is innate to every component Body which comprises an Animal. 
2. Life is innate to only some of the component Bodies within an Animal. 
3. Lif is not innate to any of the component Bodies within an Animal. 


Consider an Animal comprised of two component Bodies. If Life is innate to only one of these 
component Bodies, then said Body is necessarily the Soul. Which Element would comprise the alleged 
Body of the Soul? Is it Fire (as thought Heraclitus and Stobaeus), Air (as thought Anaximenes, Archelaus, 
and Diogenes), Water (as thought Hippo), or Earth? Each Element in of itself is Lifeless. Those Elements 
present within an Animal share in the Life of the Animal, and do not possess it innately for themselves. 
Even the Pythagoreans, who proposed many elements in addition to Fire, Air, Water and Earth, still held 
that these other Elements were primarily Bodies. Since no Element is innately alive, it follows that a 
mere collection of Elements will not innately possess Life either. Certainly no random mixture of 


Elements, themselves without Life or an Intellect, could produce a Living Being with an Intellect. Even 
those who hold a combination of Elemental Bodies can produce Life (such as Alexander of Aphrodisia) 
note that it would need to be a precise combination. Precision, of course, implies a Principle which puts 
things in order (as thought Gallen and Hippocrates). It would be this Principle that puts the Elemental 
Bodies into Order which is responsible for the consequent personality and temperament. Thus, it is this 
Principle which should rightly be called the Soul. 


No simples Bodies could exist without Soul, let alone complex composite Bodies. Soul is the Reason for 
Bodies, which it achieves by adding the Quality of Corporeality to Matter. What could the Seminal 
Reason be for any Body, if not the Soul? 


4.7.3 Arguments Against Atomism 

There are those (Leucippus, Democritus and Epicurus) who hold that the Soul is the collection of 
miniscule, indivisible Bodies (i.e. atoms). To prove that this is impossible requires an understanding of 
the self-sympathy which is characteristic of Life. For one, an indivisible Body is not inherently connected 
or Unified with any others. Without the ability to feel or think, each Indivisible (l.e. atom) cannot 
connect with other Indivisible Bodies via thinking and feeling. The Soul, which is sympathetic to itself, 
cannot be comprised of things which cannot be in living sympathy with one another. Second, how could 
something Indivisible come together to form something Divisible, such as Magnitude? 


Bodies are composite, comprised of both Form and Matter. Soul, conversely, is simple. Since simple 
Bodies are not alive in themselves, it must be Form which contributes Life to the Body. If Form is 
equivalent to the Real Being of Intellectual Essence, then Matter cannot be Form due to its inherent lack 
of any Essential Properties. Thus, Soul cannot both be Form and Matter. Since a Body is comprised of 
Form and Matter, and since Soul cannot be both Form and Matter, it follows that Soul cannot be a 

Body. 


Those who deny that Form is the Real Being of Intellectual Essence (i.e. some Stoics) hold that the Soul is 
a condition or mode that Matter can be in. Yet this explanation does not account for the source of this 
condition which Matter comes to be in. Matter itself could not possibly self-organize and imbue itself 
with Form. The Principle which imbues a Body with Life must be antecedent and superior to the 
Corporeal realm. 


Finally, no Body could subsist without the Soul of the Universe. All Bodies are in a constant state of 
Becoming and flux (as noted Heraclitus, Cratylus, and even Plato). The Universe would fall into chaos 
and surely perish if it were only comprised of Bodies. Indeed, without Soul, how could there even be any 
Bodies to ultimately get destroyed? 


How could some small Body be the Soul? Even something as ethereal as rarefied Air (Pneuma in Stoic 
doctrines) could not be the Soul. What could be the source of such a Body's cohesion? How could a 
collection of Air, without any Principle of Order, produce Reason or Intellect? If we hold that the Soul of 
the Universe is above it, and that all of the Bodies within the Sensible World belong to it, then it can 
serve as the source of Order in the world. Without such a conception of Soul, there could be no Order in 
the world, nor anything Sensible at all. 


4.7.4 Arguments Against Soul as the Subtle Body 
Those who insist that Soul is a Body are disproven readily by the fact that Bodies must come from 
somewhere. Those who propose a Soul of Pneuma betray this difficulty implicitly. They (Heraclitus, 


Stobaeus, and their followers) recognize Intelligent Air (i.e. Pheuma, 'breath’), and even hold that Fire 
itself can possess Intellect. On their view, Air and Fire serve as the foundation for the Soul. Yet in 
erroneously asserting the Soul to Elemental Bodies, they fail to identify the source of these foundational 
Elemental Bodies. Of course, the source of these primal Bodies is Soul! 


Further, if the Soul is this subtle Body, then what are we to make of their qualification that Soul is 
Pneuma in a certain state? Such deflections only allude to a superior Principle which Acts to put said 
Pneuma in a particular state, or Form. Even if we allow that some Pneuma may put the rest of its kin 
into Order, then were merely postpone the question to the Pneuma that would be acting as Soul. 


This thing that they refer to as a ‘certain state’ in which Pneuma must be for it to count as Soul has a 
Real Being (in terms of Potential antecedent to its manifestation) or not. If it does not, then nothing can 
Be (in terms of Actualization) Soul. The phrase ‘a certain state’ would be rendered empty noise. We 
would be left with base Materialism, and there would be no Soul nor Divinity. If such states do have Real 
Being, then there is something in addition to pure Matter. There is something which can inhere into 
Matter as a state. That which manifests states in Matter, of course, is Reason. 


The fact that Soul is not a Body is further proven by the following considerations. All Bodies are variously 
hot, cold, liquid, solid, black, white, and all number of other Qualities. Further, Bodies only exude the 
Qualities that they themselves express. A hot fire could never cool anything off, and cold ice could never 
heat anything up. Yet Soul brings about many different things in different contexts. Some things it makes 
heavier and others it makes lighter. Some things it brightens and other things it darkens. Some things 
are brought together, and others are dissolved. If Soul were a Body, it could only produce a single effect. 
The fact that Soul produces a multitude of effects proves that it is not a Body. 


4.7.5 Arguments Against a Soul with Definite Quantity 

How is it that an Animated Body can move in many ways given that simple Bodies retain their current 
state of motion indefinitely? Are they voluntary acts? Do they happen as a consequence of Reasons (i.e. 
causal relationships)? Since a simple Body does not in of itself have the ability to voluntarily Act, and 
since a simple Body only participates in the Reasons which external forces impose upon it, simple Bodies 
cannot in of themselves explain the complex movements that Animated Bodies are capable of. Further, 
the Animated Body produces its various parts and Organs to specified proportions at specified moments 
in its Life cycle. How could a simple Body orchestrate this? Bodies can be compelled to grow, but they 
cannot themselves be the Reason which causes the growth. 


If the Soul is a Body, it would necessarily grow along with the Body that it Animates. This means that the 
Body-Soul would need to generate more Body-Soul substrate. From where would this Body-Soul obtain 
this substrate? If this substrate is ensouled, how does this substrate enter into the Body-Soul? How 
would the new substrate coalesce with the extant Body-Soul? If this substrate is not ensouled, how 
could a Lifeless corpse contribute to the Soul? How could simple Corporeal Matter integrate into 
thoughts, feelings, and experiences? How could it share in the Soul's knowledge? Further, if the old Soul- 
Body was subject to increase by the addition of more simple Bodies, could it also be potentially subject 
to a decrease of simple Bodies? How could a Soul-Body (i.e. an aggregate of simple Bodies) retain its 
identity if the particular Simple Bodies which comprise it come and go, never remaining members of the 
Soul-Body permanently? Such a situation would render both Memory and Selfhood impossible. 


A Body is always comprised of parts which are different from the whole that they compose. Thus, if Soul 
were a Body, it would be comprised of parts which are different from the whole that they compose. This 


is true because all Bodies are divisible. What happens when a Body loses a part? If the Body has a 
definite Magnitude, then removing any part of its Magnitude would result in an Essential change and 
major alteration. After all, the whole of a Body is different from the parts which compose it. 
Alternatively, if the entirety of the Body is Essentially similar, then the loss of a part will only result in a 
Quantitative change. 


If the Soul is a Body, which of these happens when it loses a part? If the Soul will merely lose Magnitude 
but remain Essentially unchanged, then Magnitude is not an Essential Property of the Soul. Yet the Soul 
is complete everywhere. This is plainly impossible for Bodies, which are characteristically distinct from 
each of their component parts. If someone refuses to call each part of Soul fully a Soul, and if someone 
asserts that the Soul is a Body, then they inherently imply that the Soul is comprised of inanimate 

parts. 


If the Soul is of a definite Magnitude, then it will be effectively destroyed if it shrinks or grows. Yet we 
clearly see cases in which a single sperm and egg produce Human twins. Animals can have entire litters 
from a single conception. Clearly each of these offspring is a self-contained individual. Their Souls do not 
die when they are separated from one another. Once again, we clearly see that something which is not 
Essentially altered by a Quantitative change must transcend Quantity and Magnitude. It will have no 
definite Quantity, and remain impassible to all Quantitative losses. Thus Soul and its Reason are 
definitively without Quantity. 


4.7.6 The Body Alone Cannot Have Sensory Perceptions 
If the Soul is a Body, then it will be incapable of Sensation, thought, knowledge, moral Virtue, and all 
other things which make it Beautiful. This will be made clear in the following proofs. 


The subject who perceives a Sensible object must be a single entity. This is so that it can grasp the 
entirety of a Sensible object at once. Each Sensory perception is channeled to a single place, whether 
multiple Sensory Organs perceive different aspects of one Sensible Object, or whether one Sensory 
Organ perceives multiple details of the one Quality that it is Sensitive to. For example, there is not one 
subject who sees someone's nose, and another which sees the mouth. It is one in the same subject 
which perceives the entirety of the face and all of its parts. 


We receive different types of Sensory data from our ears and our eyes, but this Sensory data is 
channeled to a single Principle. How could all of this Sensory data be compared for the purpose of 
making a decision if it does not converge? The subject which converges this data is like a point, and the 
Senses are lines which radiate to it. This central point must be singular and undivided. If it were divided, 
it would need to re-establish its connection to the other Senses. Failing to do so would result in 
segregating the different Sense perceptions between the two new subjects. Dividing the subject which 
perceives would create multiple, separate Sensory perceptions that do not influence one another. Each 
subject's experience would be as distinct as two separate people perceiving the same thing. 


Consider a perception of a face. All of the visual data about all of the face's parts must converge into one 
visual image. It is just how all visible objects in a single view converge on the center of the eye. How else 
could something as small as our pupil take in a vast landscape? All the more so when this data becomes 
pure thought, as it will effectively become partless. If the Principle which perceives were a thing of 
Magnitude, it would be divisible. Thus, each of its parts would in isolation receive the Sensory data that 
they are in direct contact with. We would have no way of perceiving of anything in its entirety. This 
cannot be so. The faculty of Sense must be a single unity. How could it be divided? There certainly is not 


enough Quantity in us to assume an imprint of the entire Sensible World. Perhaps only a small amount 
of Magnitude is broken off to denote the details coming though the Senses (as opposed to taking a full- 
scale copy). Yet once again, which of these parts of Magnitude have the capacity for Sense Perception? 
Since we are referring to the seat of Sensations, it would be a contradiction to say that some of these 
sesnory perception experiencing parts do not have the capacity for Sensation. Thus, all of the parts 
would need to have Sensation. Yet this would mean that each part of the Soul has a separate Sensory 
perception of everything we come into contact with. Since all Magnitudes can be divided infinitely, this 
would result in an infinite number of Sense perceptions residing within our faculty for Sensation. 


Finally, if the seat of Sensations were corporeal, then Sensations must work by a physical mechanism 
akin to molding wax. This is true regardless of whether our blood or a subtle Body (of Air or Pneuma) is 
posited as the seat of Sensations. If it would occur like a solid dissolving into a liquid, then memories 
would be as fleeting as ripples in water. If it would occur like a seal and wax, then after the first 
impression is made, there could be no more Sense perceptions. The area that has been impressed would 
block future impressions, or the future impressions would replace the old impressions and destroy the 
Memories. Since the Soul can perceive, and since the soul retains Memories, then it follows that the 
Soul is incorporeal. 


4.7.7 The Inadequacy of Corporeal Transmission 

Examination of the Sensation of pain leads us to also conclude that the Soul is incorporeal. For example, 
when a person's finger is said to be in pain, the source of the pain lies within the finger, but it is the 
directing Principle which experiences the pain. The mechanisms of the living Body suffer damage and 
disruption, while the directing Principle of the Body experiences the resulting Pain. How can those who 
hold that the Soul is corporeal (i.e. Stoics) explain this? 


They will answer that the Sensation is transferred from the subtle Body (i.e. Pheuma) in the finger to the 
center of consciousness via some number of transitive operations. Yet if such a transmission of pain is to 
occur, then each part of the Animal involved in the transmission of this pain must experience it also. 
Thus a single pain in the figure would cause a cascading transmission of pain throughout the infinite 
number of points between the finger and its ultimate destination. The destination (i.e. the controlling 
Principle or the center of consciousness) would then perceive all of these pains take their course while 
simultaneously experiencing the pain itself from its own perspective. 


In fact, while the directing Principle would perceive that pain is getting transmitted through the parts of 
the Body, it would only directly experience the pain that ultimately gets transmitted to it. Since the 
center of consciousness can only feel the pain that it directly experiences, it will not be able to tell 
specifically that parts of the Body are in pain. How then could the Soul isolate the locus of the pain and 
address the problem? The parts of the Body have no knowledge of each other by their very Nature. A 
Body is by definition an extended Magnitude, and as such it will have distinct segments that have 
differing experiences. That which knows about the entire Body must not have parts which suffer the 
limitations of compartmentalization. It must be unified and self-similar in all places. Thus, that which 
knows about the entire Body must thus be distinct from or independent of the Body. 


4.7.8 Intellectual Acts Imply Incorporeality 

Here we will show that if the Soul were a Body, thought would be impossible. Consider that we have 
defined Sensations as the Soul taking control of the Body to apprehend a perception of some Sensible 
Object. Since the Body is Activated for the purposes of Sensory Perceptions, it follows that thought 


cannot be an Activation of the Body also. This would render Sensing and Intellectual Acts one in the 
same. Thus, the Act of thinking must operate without use of the Body. 


Further, the Principle which thinks cannot be a Body. Since we require a Sensible Object (i.e. a Bodily 
Organ) to ascertain details about other Sensible Objects, it follows that the Principle which ascertains 
details about Intellectual Objects is itself an Intellectual Object. For those who are still not convinced, 
consider that we can think Intellectually about many concepts without Magnitude. How could an object 
which is extended in Magnitude conceive of something without any Magnitude? How could a divisible 
entity imagine an indivisible entity? If we ascertain an understanding of things which are unextended 
and indivisible, it must come via an aspect of ourselves that is unextended and indivisible. Such an 
aspect cannot be corporeal. The subject which ascertains Intellectually has no need of its inferior 
associate (i.e. the Body). If our opponents admit to good Reason, they will acknowledge that the highest 
thoughts are of purely Intellectual Beings. Thus, the Principle which comes to focus on the highest 
Intellectual Beings does so by ignoring all considerations of the Body. 


For those who hold that all Intellectual Beings are manifest in Matter, we hold that the Forms can be 
held in abstraction from the Matter in which they manifest. This of course, is done by purely Intellectual 
acts. Our associated Material Body does not comprehend the geometry of triangles, circles, lines, and 
points. Further, Justics and Beauty do not themselves possess extension. These concepts can only be 
comprehended by the indivisible, unextended part of us. If the Virtues were corporeal, where could they 
even be? Perhaps we would attribute virtue to the breath and the blood (as thought Empedocles). 
Courage would be rendered a physical irritation, and Temperance would become a physical gift that 
someone is born with. Beauty would have a specific physical shape, and only the young and strong 
people who meet those specific physical parameters could be called Beautiful. 


Now, perhaps the breath and blood could be thought of as influencing things like Courage and Beauty 
via their physical interactions. Yet what need does Temperence have for physical extension? A physical 
Principle will respond to physical rewards. What could incentivize it to treat people Justly? In truth, the 
Virtues and their seat cannot simultaneously be Eternal and Bodies, as Bodies flux and are destroyed. 
Are the not Virtues Eternal, or do they rise when they are usfeul only to fade away? Even supposing so, 
what would bring about the Virtues, and what would causs them to perish? Such a mediator of virtue 
would itself have to be Eternal. Of course, if it is Eternal, such a mediator cannot be a Body. 


4.7.9 (4.7.8.1) Activities Have an Incorporeal Source 

There are those who hold that the Soul is within the Body. Upon observing the various Activities that a 
Body engages in, such as breathing, standing up and sitting down, as well as heating up and cooling 
down, they identify these Activities with the Soul. These people mistake those physical actions with their 
incorporeal source. After all, moving Bodies is not the characteristic Act of the Soul. The Soul's Acts are 
to think, Reason, perceive, feel, and focus attention. By placing all of these Activities within the Body, 
they misattribute powers which are in reality incorporeal. 


In fact, the physical powers of an Animated Body derive from its incorporeal part. Consider the 
difference between Quality and Quantity. Two Bodies may be of the same size, and thus share in their 
Quantity. Yet this does not mean that they share in the same Qualities. The fact is that a Body is defined 
as an extended Magnitude. Since a Body is a Magnitude, and since a Magnitude is a Quantity, it follows 
that a Body is a Quantity. Since a Quantity is difference from a Quality, and since a Body is a Quantity, it 
follows that a Body is not inherently any particular Quality. Indeed, although all Bodies may be divided 
into two distinct Bodies, we find that their Qualities remain the same. Both halves of a piece of honey 


are sweet to the taste. Again, since a Body is Essentially a Quantity of Magnitude, it follows that 
sweetness is not dependent upon the Body. The same holds true for all other Qualities. 


If physical movements derived from the Body, then we would expect that each Activity would require a 
Magnitude proportional to the power needed to perform the act. Yet we find that small Bodies can 
make extreme movements, and large Bodies can remain still. Power is not always equivalent with 
Magnitude, and so it must have its source elsewhere. 


Finally there are those who do not distinguish between Matter and Bodies. Thus, they hold that 
different Beings are brought about by Bodies receiving different Qualities. Yet how can they miss that 
the very Nature of these Qualities are incorporeal? These manifest physical Qualities have nonphysical 
Reasons. Indeed, when an Animal loses its breathe and blood, it dies. Yet there are many prerequisites 
for the Life of an Animated Body (See Nemesuis' On Human Nature). No one holds that these other 
prerequisites are the Soul on account of their requirement. Further, none of these requisite corporeal 
substances are equally distributed throughout the Body, though it is none the less equally alive. 


4.7.10 (4.7.8.2) The Soul Cannot Be a Body Which Mixes Completely 

The Soul operates within the entire Body, while it is impossible for one Body to operate another Body at 
each and every point. Further, even if the Soul were corporeal, it would still consist in a mixture of Form 
and Matter (as all Bodies do). If the Soul is a subtle Body, and if it does pervade the entire non-subte 
Body, then the Soul and Body will mix together in the same way that all Bodies do. When mixing Bodies, 
some of the Qualities that each Body expressed prior to mixing are lost in the resultant admixture. This 
is why Bodily expressions are Accidental Qualities and not Essential Properties. If we hold that the Soul is 
Bodily, we hold that it is an Accidental Quality. A mere Potentiality to sometimes manifest. Yet this is not 
congruent with the Essence of Soul. Soul is not like a bitter flavor which can be cast out with something 
sweet. 


Let us hypothetically assume that the Soul is a Body and that it is mixed completely together with 
another Body. For every point of extension for one of the Bodies, assume that the other is present at 
this point also. As such, their mixture is not larger in Magnitude than the size of the original supposed 
Soul-Body's Magnitude. To be clear, we do not merely mean that there has been a radical change in the 
resultant mixture. We mean that each Body occupies the same points in space, which is of course 
impossible. It is seemingly more impossible if the Bodies were not of the same Magnitude originally. 
Never the less, imagine this process. Of course, it is impossible. Each point in a Body can be divided into 
two, and such divisions can occur indefinitely. Thus the process of two Bodies interpenetrating each 
other completely would lead to infinitely regress, as infinitely smaller parts of each Body struggle to 
coalesce. 


Since two Bodies cannot mix completely together, and since the Soul mixes completely with the Body, 
we have another proof that Soul is not a Body. 


4.7.11 (4.7.8.3) Intellect Must Be Antecedent to Soul 

There are those (Stoics) who hold that the Nature of an Animal begins in the form of the Subtle Body or 
Pneuma. They hold that this Pheuma becomes the Soul when condensed to an even subtler modality by 
envelopment in cold temperature. This is absurd for several reasons. For one, many Animals live in 
warm climates and their Soul is never subjected to cold. For another, this places Nature as antecedent 
to the Soul. This inversion sets our worst aspect (i.e. our Bodily Nature) as our foundation. From there, 
they claim our dispositions arise. What's worse, they make our Intellect arise last, being contingent upon 


and inferior to the Soul. This is precisely the reverse of what is true. Intellect produces the Soul, which in 
turn causes our disposition. The more perfect beget the less perfect. 


This upside-down system holds that Intellect is posterior to and Accidental to Divinity. Divinity gains an 
Intellect from an external source. This absurdity renders Divinity and Intellect impossible. Without the 
Potential fort something, how could it ever come into Actuality? What could bring Intellect to Divinity if 
there is nothing antecedent to Divinity? Even if Divinity were to find Intellect itself, where could it find 
Intellect given that there is no Intellect in Actuality for it to find? 


If that which exists as Potential is Eternal and unchanging, it will without a doubt bring about its own 
Actuality. Yet the Potential is antecedent and superior to that which eventually becomes Actual. After 
all, it is the Actualities that strive to represent the Potentialities. Thus, the higher phases of ourselves are 
also more primordial. Intellect produces Soul, and Soul produces Nature. If Pneuma is at the level of 
Nature, then we must conclude that it is posterior to the Soul. 


There are many more arguments, but these should be sufficient to show that the Soul is not to be 
thought of as a Body. 


4.7.8.12 (4.7.8.4) The Soul is Not the Body Under a Particular Arrangement 

Now that we have shown that the Soul is not a Body, we must enquire into its true nature. Is the Soul 
something that, while distinct from the Body, is still dependent on it? For example, is the Soul a Body in 
a particular tuning? Pythagoras analogously likened the Soul to a harmony. This has been erroneously 
interpreted as the Soul in the Body resembling strings in a tuned instrument. If a tuning is when the 
different strings of an instrument are put under tension such that they produce harmonious notes (i.e. a 
specific tuning), then the Soul is mistaken to be the components of the Body under a certain 
arrangement such that it produces Life. 


This analogy fails for several reasons, some of which we have already mentioned. The Soul is antecedent 
to the Body, while an instrument's tuning is posterior to the creation of said instrument. Soul governs 
the Body, and in some instances must override it. How could this be the case if the Soul were a tuning of 
the Body? The Soul is a Real Being, while a tuning is a temporary modality. The arrangement of the Body 
constitutes its health and facilitates its proper function. Yet it is not the Soul. Further, each part of the 
Body would require its own tuning, and so each part would thus require a separate Soul. Finally, 
consider that an instrument requires a musician to tune it. In our analogy, what would tune the Body? It 
would have to be Soul. Certainly a mere Body could not put itself into Order. To do so would be to grant 
the powers of the Soul to the Unensouled. It would be to say that the Disordered bring about Order. In 
reality, the Universe does not operate this way, and neither do its constituents. 


4.7.13 (4.7.8.5) The Soul is not an Entelechy 

Now we will examine the position that the Soul is an Entelechy (i.e. Aristotle). Proponents hold that in 
the composite Animated Body, the Soul is the form of the Body. This is not to be taken as the abstract 
Form of every Body, but rather the form (i.e. the presence and arrangement of organs, etc.) which 
Matter must be in to have the Potential for Life. 


This hypothesis likens the Soul of an Animal to the shape of a statue. As a consequence, any part of the 
Body that gets divided will result in a division of Soul as well. Any piece cut off and taken away carries a 
part of the Soul with it. If the Soul is an Entelechy, it is inseparable from the Body in which it manifests. 
So, the Soul cannot withdraw during sleep. Indeed, how could sleep even occur? Further, how can an 


Entelechy resist Bodily desires? The entire Body in a certain shape would have a unanimous experience. 
Where could internal conflict arise in such a model? Sensory Perceptions could occur, but how could any 
Intellectual reflection on them occur? To resolve such issues, proponents of Entelechy propose another 
Intellectual Soul, which they hold as Immortal. Yet this additional Soul would have to be an entirely 
different conception of Entelechy if it is supposed to resolve the aforementioned problems. 


Even the seat of Sense Perceptions must be distinct from the Body if it is to possess the impressions of 
objects that it perceives. If such impressions are physical, then they would interfere with the Soul as a 
physical shape. Thus, this phase of Soul cannot be an Entelechy that is inseparable from the Body. The 
same can be said for any desiring faculties which do not desire physical things. What need would a 
physical shape have for nonphysical considerations? 


Next, we come to the Vegetal phase of Soul responsible for the Bodily growth. This phase of Soul 
appears compatible with Aristotle's Entelechy at first glance, but upon closer inspection the 
compatibility fails. For one, the Principle of Growth for plants is located in the roots. In seasons when its 
branches and leaves wither, the Life of the plant retreats to the roots. In the spring, this Principle springs 
fourth from the roots once again. This shows that the Vegetal Soul is not equally present at all places 
within the plant, as is the definition of an Entelechy. In fact, in the beginning the entire Life force of the 
plant resides in the seed alone. From there it spreads as the plant grows into an entirely different set of 
shapes and organs. This in of itself proves that the Soul is not a specific physical form. Soul is distinct 
from the physical Matter that it Animates. Indeed, how could a Bodily shape divisible into parts be the 
Soul, which is indivisible? 


Another consideration is transmigration of a Soul from one Body to another. How could the Entelechy of 
a specific Bodily form also be the Soul of a differently formed Body? Since Souls migrate from one Body 
to another, it is clear that the Soul is not a mere Bodily form. The Soul's Being does not derive from the 
Body. What, then, is its Being? If the Soul is not a Body, and if the Soul is not a specific Bodily form, then 
what is it? What sort of thing is the source of Actions? What could bring Potentialities into Actualities? 


Since the Soul's Being is not derived, it must itself be a Real Being. This consideration leads us to the 
realization that all things in the Sensible World of Bodies are derivative. Bodies are nothing within 
themselves, as they constantly change their shape and appearance. They are never anything 
permanently, only ever Being in some form temporarily. Everything that a Body expresses, then, must 
derive from its participation in Real Beings. 


4.7.14 (4.7.9) The Single Point of Origin 

There must be a sphere which is apart from the realm of Bodies. There must be a sphere without 
beginning or end. A sphere that is Real, self-sustaining, and Eternal. Something must provide the stable 
foundation for the Universe and its inhabitants. Without it, the Universe as a whole would hopelessly 
dissipate. 


It is Soul which maintains Order within physical cosmos. Soul is the unmoved source and Principle of 
Motion. All of the movement in the Universe has its source in Soul, and it is this movement which is the 
source of Life for every Animal (See Plato's Phaedrus, 245c). Being the unyielding source of its own 
Movement, Soul never ceases in its Acts. Yet it is not possible for everything to receive its Life from 
somewhere else. This would lead to an infinite regress, and we would never have Life at all. There must 
be something that has Life as an Essential Property. Since it has Life in of itself, requiring no outside 
intervention, it must be unborn and unperishable. Thus, it will be Immortal and immutable. 


The entirety of Divinity must trace itself back to a single foundational point. It must have no beginning or 
end, and neither be generated nor ever destroyed. It must Exist primarily. Where could the foundation 
of Existence come from or go to? If its Essence is Existence, it cannot Exist at some point and then not 
Exist at another. This is the same as saying Whiteness must remain the same to retain its own Essence. 
Yet Whiteness is a color. It require the Potential for Existence as a prerequisite. Thus, Existence itself 
must be a prime foundation for all things that come after it. As the single point of origin for all things 
which Exist, it must Exist inherently and primally. Such an Eternal Principle cannot be dead like stone or 
lumber. It will be Alive, and its Life will be Eternal as it is self-caused and self-sustaining. 


If Divinity descends into Matter, this combination can face obstructions on its path towards The Good. 
Yet this Good remains one and the same, and is never harmed or damaged. Thus Divinity always has the 
Potential to become Good by returning to its own steadfast and Eternally pure Principle. 


4.7.15 (4.7.10) The Divinity of Soul 

The Soul properly belongs to the Divine sphere. We know this because we have shown that the Soul is 
incorporeal, impassible, and without physical properties. For more proof, consider the following. It is 
near-universally held that the Divine enjoy a Real Existence and a happy Life. How does this contrast 
with the Human Soul? To do so properly, we must examine a pure Soul. One that is not saddled with a 
Body and its associated experiences, appetites, and perceptions. Now, what Vices could we ascribe to 
Soul separate from the Body? We find that Vice comes to Soul via its mingling with other things. Thus, 
when Soul is purified of its alien elements, it becomes what it possesses in its Essence. Through 
Purification, the Soul returns to Wisdom and Virtue (See Plato's Symposium, 209A). Now, if pure Soul's 
Porperties are Wisdom and Virtue, should we not ascribe Soul to Divinity? Wisdom and Virtue are 
themselves Divine. They certainly do not have their source in the lives of mortals. Soul, Wisdom, and 
Virtue must be kin, and thus all members of the Divine sphere. 


Those Human Beings who have cultivated Virtue and Wisdom in themselves thus sever the 
differentiation between themselves and superior Beings. The Wise and Virtuous Human's only flaw is 
that they are bound with a Body. If most people held themselves to this standard, there would be no 
doubt about the Immortality of the Soul. Yet because most people are tainted and Vicious, we can 
hardly imagine that our true Nature is Divine and Immortal. 


When trying to understand the Essence of some Being, it is best to study this Being in its purest form. 
We wouldn't want to ascribe something to a Being that really belongs to something other than itself. 
Applying this to the Soul, we must study it without the constraints of externalities. Put another way, the 
person seeking their true self must observe themselves free of all external contamination. In doing so 
they would see themselves as they really are, Immortal and Intellectual. They would be able to observe 
themselves contemplating Eternal Intellectual Beings, not distracted by Sensible perceptions of mortal 
objects. They would experience the Eternal thoughts of an Eternal Intellect. They would bask in pure 
IIlumination which stems directly from The Good itself, as do all Intellectual beings. They will be able to 
quote Empedocles in saying, “Farewell. | walk among you as a God, no longer a mortal." (See 
Empedocles' On Purifications). 


To witness the pure Soul is to ascend to Divinity. As we purify ourselves, the better parts of ourselves 
are more easily understood. That which is true and Wise becomes clear. The Soul does not come to 
know of Virtue and Wisdom by studying it from a distance, but by getting back in touch with its true self. 
By understanding our true Nature, we recognize our Divinity. It is like unearthing a statue from layers of 


rust and dirt. Imagine a piece of Gold admiring itself after shedding the stone that it was encased in. It 
would find all of the Beauty it needs within itself, and would remain as Beautiful for so long as it 
remained uncontaminated. 


4.7.16 (4.7.11) Life as a Real Being 

How could anyone with any intelligence deny Immortality to a Principle that provides Life for itself? 
What could cease the Life of something which requires nothing external to sustain it? Life cannot leave 
the Soul the way that heat leaves a hot stone. Indeed, even though heat is a proper characteristic of 
Fire, we find that it is merely an Accidental Quality of the Matter which comprises the Fire. If Fire were 
akin to the Soul, it would need to burn Eternally and provide its own heat and fuel. In turn, the Soul is 
not akin to Fire, as it is not some Potentiality latent in Matter which must be brought about. 


Life must either be a Real Being, self-caused and self-contained, or a composite comprised of 
components. If Life is this Real Being, then it must be the Immortal Soul we search for. In turn, if Life 
emerges from a composite of parts, we must investigate these parts to find the unmoved mover which 
cannot be subjected to death. After all, when our opponents (i.e. Stoics) claim that Life emerges from a 
modality of Matter, they betray the fact that there must be some Immortal Principle which imparts this 
Lifegiving modality to Matter. Such a Principle that gives Life must be alive Primally. Thus it will be 
incompatible with death (See Plato's Phaedo, 105D), and ultimately there must only be one Principle 
that can possess Life Essentially. 


4.7.17 (4.7.12) The Indestructible Soul 

Those who hold that the Soul can perish will have to explain why everything hasn't already died long 
ago. Those who hold that Human Souls can perish, while the Soul of the Universe is Immortal, will need 
to defend this distinction. Both of them are Souls, and thus first Principles of motion. Each of them will 
be a Real Being with their own self-sustaining Life. Both moderate the Heavenly Realm and below. Both 
direct their attention above to the Beings of Intellect, and aim beyond for the Principle transcendent to 
even those. 


In the Act of Imagining the Essence of each thing, the Soul Remembers each Essence. The fact that Soul 
possesses such memories is proof of its Being prior to embodiment. Further, the fact that Soul can 
remember the Essences prior to embodiment proves that the Soul and the Essences (i.e. Ideal Forms) 
themselves are co-Eternal. 


Everything which is comprised of parts can be subject to destruction by means of the disassembly of said 
parts. The Soul, however, is simple. Its Life is not an Accidental addition which can be stripped away. 
Rather, Life is the Soul's unyielding Essence. Since the Soul is simple, and since its Essence is Life, Life 
cannot be taken away from it. 


It might be argued that the Soul becomes destructible due to its division into Bodies. Yet we have 
already shown that a Soul is not the Mass or Magnitude of its Body. It is further not possible to destroy a 
Soul by changing its Form. The shape of something may only be changed if it is a compound (i.e. a 
Formed Body). Something simple has no underlying substance to modify in this way. 


Since the Soul cannot be destroyed by dissolution into its component parts (of which there are none), 
and since the Soul cannot be changed by changing its Accidental shape (of which it has none, only 
possessing Life simply and Essentially), it follows that is not possible to destroy the Soul. 


4.7.18 (4.7.13) How Does the Incorporeal Descend into the Corporeal? 

If the incorporeal sphere of Intellect is distinct from the Sensible world of Bodies, then how is it that Soul 
comes to mingle with Bodies? The answer is that the purely Intellectual phase of Soul (i.e. Soul's 
Intellectual Principle) indeed does remain completely Intellectual. Thus, pure Soul will remain Eternal 
and static. It will thus not have any of the appetites or desires of a Body, since it doesn't need anything. 
It is the lower phase of Soul which has acquired appetite, and this alone is a major descent from the 
higher phase in of itself. 


What does the lower phase of Soul desire? It desires to replicate the Order it witnesses from the purely 
Intellectual Beings above. The Ideas fill Soul like an embryo, and it eagerly wishes to create as its act of 
birth giving. The Real Beings overfill Soul with so many Ideas, that Soul hastily seeks to Order the 
Sensible world in their Beautiful image (see Plato's Symposium, 206c-d). This orientation towards 
creation also orients Soul towards the Sensible world. 


Every particular Soul shares in Universal Soul's administration of the Sensible World. Universal Soul is 
itself unable to descend, and so particular Souls descend into Bodies for specific administrative goals. 
Even so, a particular Soul does not become completely subsumed by the Bodily world. Each particular 
Soul also has an Intellectual phase which remains Eternally undescended. It is this phase of Soul which 
brings about Intellect in Human Beings. A particular Soul is sometimes Animating a Body, and other 
times is disembodied. The procession of Soul from Intellect to the Sensible World takes the form of 
Actualizations of intellectual Potentialities. Thus, the undescended Intellectual phase of a particular Soul 
ordains the Sensible World from its Immortal and impassible home in the sphere above. 


4.7.19 (4.7.14) All Particular Souls are Immortal 

What about the Souls of other Animals, which are less intelligent than Human Beings? Even the Souls 
which have descended into completely unreasoning Animals are still Immortal. Every manifestation of 
Life stems from the same origin point, which is Universal Soul. This is true even for plants. All particular 
Souls (whether plant, unreasoning Animal, or Human) possess Life Essentially, and each is its own 
Immortal, Incorporeal, and Indivisible Real Being. 


Objectors may argue that such a conception of Souls is incompatible with a tripartite Soul (i.e. the 
Unreasoning Soul, the Reasoning Soul, and the Intellectual Soul). To this objection, we respond that the 
lower phases of Soul are additions which arise with the generation of Bodies. Pure Souls in of 
themselves are Incorporeal and Indivisible as described. Further, even Souls which have descended into 
Bodies and thus participate in compositeness eventually Ascend and return to their Incorporeal and 
Indivisible state. Finally, even the lower phases of Soul are not completely annihilated. Upon liberation 
from the Body, they continue to exist Intellectually (i.e. as latent Potentialities), as they ultimately derive 
from a Real Intellectual Being which will never perish. After all, Real Beings can never perish. 


4.7.20 (4.7.15) Empirical Proof of Immortal Souls 

This concludes what is sufficient for rational demonstration of the Immortality of the Soul. Those who 
need evidence from empirical sources should be directed to the innumerable eyewitnesses from 
throughout history and into the present. They may also be directed to any of the various oracles who 
channel wronged Souls in search of Justice. Of course, they may witness the funerary rites found in all 
cultures across Humanity which presume to interact with the Souls of the no longer living. They can be 
referred to the Souls of those who once walked the Earth and continue to offer blessings to those who 
are alive today. By granting divination, omens, and other inspirations, Souls prove that they persist after 
death. 


